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A STUDY OF A PAULINE APOCALYPSE. I THESS. 4: 13-18 



PROFESSOR D. A. HAYES, PH.D., LL.D. 
Garrett Biblical Institute, Evanston, III. 



This passage, I Thess. 4:13-18, and two others, II Thess. 
2:1-12 and I Cor. 15:35-58, furnish the closest approaches in the 
writings of Paul to the apocalyptical literature of the Jews, the 
best known examples of which are to be found in the Book of 
Daniel in the Old Testament and the Apocalypse of John in the 
New Testament. It is interesting to note that these three apoca- 
lyptical passages occur in three of the earlier Pauline epistles, and 
in none of the later epistles have we anything corresponding to 
them. Paul seems to have discussed the last things first. Jowett 
said that Paul preached to the Thessalonians "not the gospel of 
the cross of Christ, but of the coming of Christ," and it seems that 
this preaching had made the principal impression upon some 
minds in the Thessalonian church. 

Why should Paul have put special emphasis upon the Second 
Advent in the beginning of his preaching? Lightfoot suggested 
at least four excellent reasons: (1) This doctrine was closely 
bound up with the fundamental fact of the gospel, the resurrec- 
tion of Christ, and thus it naturally became associated with it in 
the primitive preaching. (2) It involved the doctrine of rewards 
for faithful service, and was therefore peculiarly adapted to 
strengthen the faith and the courage of the early Christians under 
persecution and trial. (3) The coming of the righteous Judge 
who would not overlook iniquity greatly heightened the effect of 
the call to repentance which always preceded the offer of the 
consolations of the gospel. (4) Many Jewish converts had been 
drawn into the Christian church by the belief that Jesus was the 
Messiah, and it was only in the promised splendors of the Second 
Advent that the messianic expectations would be adequately ful- 
filled. 1 The resurrected Jesus was coming again. The messianic 

1 Lightfoot, Biblical Essays, 228. 
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king would then establish his kingdom. He would righteously judge 
all sinners. He would adequately reward all saints. These were 
main features in the primitive preaching; and they furnished it 
much of its impressiveness and power. 

Renan, 2 Hausrath, 3 Shaw, 4 and others have told us that there 
was widespread alarm at just this time throughout the Roman 
Empire. Many terrifying rumors were abroad 5 and many prophe- 
sied the speedy dissolution of the then present order of things. 
The preaching of Paul in Thessalonica seems to have chimed in 
with this general state of foreboding. At this point the Christian 
faith confirmed the heathen auguries. New converts found that 
their old fears were well founded, and that the great and terrible 
Day of the Lord was indeed at hand. It was not strange that 
some were swept off their feet in a tumult of religious excitement 
at the thought of the immediate nearness of the end. How far 
was Paul responsible for the realistic vividness of their faith? 
What was his own belief concerning this thing ? 

Paul believed and preached that the advent of the Lord was 
very near. He told his converts that their whole duty was to 
serve the living God and to wait for the coming of his Son from 
heaven (I Thess. 1:9, 10). He promised them that if they would 
wait for the revelation of the Lord Jesus Christ, the Lord would 
confirm them unto the end, that they might be unreprovable in 
the day of the Lord's coming (I Cor. 1:7,8). He prophesied that 
when the last trump should sound, announcing the coming of the 
Judge and the King, they should not all sleep, but they should 
all be changed, in a moment, in the twinkling of an eye (I Cor. 
15:51). He wrote to the Thessalonians, "The Lord himself shall 
descend from heavens with a shout, with the voice of the arch- 
angel, and with the trump of God: and the dead in Christ shall 
rise first ; then we that are alive, that are left, shall together with 
them be caught up in the clouds, to meet the Lord in the air: and 
so shall we ever be with the Lord" (I Thess. 4: 16, 17). 

Paul agreed with the other apostles at this point. James 

2 V Antichrist, 321-39. 3 Time of the Apostles, III, 213-15. 

4 The Pauline Epistles, 36-38. 

5 Tac, Ann. xii and xiv; Dio Cass, lx.35; Suet. Claud, xlvi. 
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wrote, "Be patient, therefore, brethren, until the coming of the 

Lord Establish your hearts: for the coming of the Lord 

is at hand. Murmur not, brethren, one against another, that ye 
be not judged: behold, the judge standeth before the doors" 
(5:7-9). Peter declared, "The end of all things is at hand" 
(I Pet. 4:7). John wrote last of all, "He who testifieth these 
things saith, Yea, I come quickly" (Rev. 22 : 20), and again, "Little 
children, it is the last hour: and as ye have heard that antichrist 
cometh, even now have there arisen many antichrists; whereby 
we know that it is the last hour" (I John 2:18). The apostolic 
preaching seems to have been consistent and of one accord in this 
matter. The most probable explanation of this fact is that they 
all believed that they had "the word of the Lord" (I Thess. 4:15) 
concerning it. They thought that they represented the Lord's 
thought and teaching. They had had his promise of a speedy 
return. Paul may have heard from them what the Lord had said 
on the subject. He may have had this saying of Jesus lying in 
manuscript before him as he wrote to the Thessalonians, as Ewald 
suggested. 6 He may have believed that he had had a special 
revelation concerning these things. 7 In any case he is ready to 
claim the Lord's authority for what he has to say at this point. 
Since his teaching agrees with that of the pillar apostles, James and 
Cephas and John, it seems to us most likely that they all go back 
to some remembered or recorded saying or sayings of Jesus for 
their all-sufficient source of information. 8 

There are some indications that Paul modified his views some- 
what in his later life. We have already noticed that after these 
first three epistles he does not return to this theme. In his later 
epistles he lays the emphasis on the realities of present religious 
experience rather than upon th€ uncertainties of future happen- 
ings. In Rom. 11 : 25 Paul suggests that the fulness of the Gentiles 
must intervene before the nation of Israel would be saved. In 
Phil. 1:21-24 Paul clearly contemplates the possibility of his 

6 Sendschr. 48. 

7 Chrysostom, Theodoret, Olshausen, DeWette, Liinemann, Zockler, Alford, 
Ellicott, Dods, Godet, Findlay, Lightfoot, Milligan, Moffat. 

8 Calvin, Ewald, Pelt, Weiss, Weizsacker, Resch, Ropes, O. Holtzmann, von 
Soden, Hofmann, Schott, Stahelin. 
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own death before the advent of the Lord. In II Tim. 4:6 he is 
sure that the time of his departure is at hand, but that even if he 
die the Lord will save him unto the heavenly kingdom (II Tim. 

4:18). 

Evidently the apostolic expectation of the immediate advent 
was disappointed. We know now that it was a mistaken expec- 
tation. If it rested upon the teaching of the Lord then we must 
conclude either that it was a mistaken interpretation of his teach- 
ing, or what seems to be more likely, that Jesus himself was as 
uncertain of the time of the advent as his apostles were and shared 
with them his hope that it would not be long delayed. We know 
that he told them plainly that he did not know what the day and 
hour would be (Mark 13 : 32), but he may have hoped and believed 
that it would be soon; and the disciples would be apt to credit 
him with infallible information upon all these things as well as in 
the realm of spiritual truth. 

There has been a revival of interest in the apocalyptical litera- 
ture of the Jews among modern scholars and it is generally agreed 
that this literature has had more influence upon our New Testa- 
ment than was formerly supposed. The Apocalypse of John does 
not stand alone in the literature of its times as it does in our New 
Testament. There are a number of other Apocalypses in exist- 
ence in whole or in part which belong to the same period of devel- 
opment in Hebrew history, and the study of these has been very 
helpful in the interpretation and the understanding of the apocalyp- 
tical portions of the New Testament. The Ascension of Isaiah, 
the Testaments of the Twelve Patriarchs, the Psalms of Solomon, 
the Book of the Secrets of Enoch, the Fourth Book of Esdras, 
the Apocalypse of Baruch, the Assumption of Moses, and the 
Book of Enoch are all apocalyptical in character and may have 
influenced the thought of the New Testament writers in many 
particulars. 

Jude, the brother of James and of Jesus, quotes in his epistle 
from both the Assumption of Moses and the Book of Enoch. If 
Jude had read these books and quoted from them, it would seem 
altogether likely that Jesus had read them and it is possible that 
he quoted from them too. The words "when the Son of Man 
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shall sit on the throne of his glory" may have been taken directly 
by Jesus from the Book of Enoch (62:3). In Enoch 69:27 we 
read, "The sum of judgment was committed unto him, the Son 
of Man." Jesus seems to be appropriating this phraseology 
when he says, "He hath committed all judgment unto the Son 
.... because he is the Son of Man" (John 5:22, 27). The 
leading English authority upon this apocalyptical literature, 
R. H. Charles, thinks that phrases, clauses, or thoughts derived 
from the Book of Enoch are to be found not only in the Epistle of 
Jude and the Apocalypse of John, but also in the Gospels accord- 
ing to John and Matthew and Luke, and in the Book of Acts, and 
in the Epistles of Paul to the Romans and to the Ephesians, and 
in the Epistle to the Hebrews. 9 

If it be true that the influence of the Book of Enoch and of the 
other apocalyptic literature can be traced through nearly the whole 
of our New Testament it becomes extremely probable that Jesus 
and Jude and John and Paul and the other apostles had consider- 
able respect for this literature and that their eschatological con- 
ceptions were largely clothed in the imagery furnished from these 
sources. If so, all of this imagery belongs to the current Jewish 
theology and phraseology; and its usefulness has passed away 
with the times to which it was adapted and the peoples to whom 
it was at first addressed. Then the oriental and apocalyptical 
imagery of such passages as this in the Epistle to the Thessalonians 
has no message to our day. 

We learned long ago to look for the central truth illustrated 
in each parable of our Lord and not to run into exegetical absurdi- 
ties by trying to find a meaning for each minor detail used in the 
development of that truth. The same principle ought to be 
applied to the interpretation of the apocalyptical passages in the 
New Testament. We are not interested in the imaginative details 
which appealed to the oriental mind two thousand years ago. 
Here in the Occident we look only for the spiritual lesson these 
details were intended to make impressive and prominent. That 
lesson may abide, though the vehicle of its first transmission may 
have belonged to the rhetorical and the homiletical methods in 

9 Hastings' Dictionary of the Bible, I, 708. 
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vogue in a particular age and their usefulness may long have passed 

away. 

Is there any good reason why we may not treat these 

apocalyptical passages in the same way in which Peter treated the 

apocalyptical details of the prophecy of Joel in his day? There 

was that extraordinary outpouring of the Spirit at Pentecost, and 

Peter stood up to explain the matter to the assembled multitude 

and he said, " This is that which hath been spoken through the 

prophet Joel: 

And it shall be in the last days, saith God, 

I will pour forth of my Spirit upon all flesh: .... 

And I will show wonders in the heaven above, 

And signs on the earth beneath; 

Blood, and fire, and vapor of smoke : 

The sun shall be turned into darkness, 

And the moon into blood" (Acts 2:16-20). 

Had any of these things happened at Pentecost? Not as far as 
our record shows. There had been no blood or vapor of smoke. 
The sun had not been turned into darkness. The moon had not 
been turned into blood. What had happened at Pentecost ? 
The Spirit had been poured out upon the disciples. That was the 
all-important thing in the prophecy; and Peter boldly claims that 
the prophecy of Joel has been fulfilled at Pentecost, even though 
all these accompaniments foretold in the prophecy had failed. 

Suppose we apply the same principle to the interpretation of 
this passage in Thessalonians. What is the central truth set 
forth in this paragraph ? That neither death nor life can separate 
the Christian from the Lord. When the Lord comes to reign we 
shall be ever with the Lord. That truth abides forevermore. 
The apocalyptical accompaniments may fail as completely as the 
prophesied accompaniments failed at Pentecost, and yet the truth 
will be vindicated as fully as it was at Pentecost when all who are 
in Christ meet their Lord to live with him forevermore. There 
is nothing but comfort in this revelation. Paul evidently intended 
that all he said on this subject should minister to the spiritual 
comfort of those to whom he wrote. He concludes, "Wherefore 
comfort one another with these words" (I Thess. 4: 18). 

The result of his preaching and writing on this subject seems 
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to have been other than that he had intended. The church at 
Thessalonica seems to have been the first Christian church to be 
visited with one of those eschatological excitements which have 
recurred so many times in later history. Some of its members 
believed that the Day of the Lord was near at hand, and in the 
tenseness of their expectation of that great event they lived in a 
state of religious exaltation that precluded attention to the ordi- 
nary duties of life. They were disposed to quit work of every kind 
and to depend upon charity if need were for the supply of their 
daily wants while they devoted themselves to prayer and medita- 
tion or theological discussion. Their assemblies became excited 
and disorderly. Some were disposed to panic and some to pious 
orgies. Some were being shaken from their reason, as is always 
the case in such circumstances; and the whole community was 
being disturbed and thrown into confusion. Probably only a 
small portion of the church members were carried away into 
extremes of idleness and disorder, but religious wildfire spreads 
rapidly if it once gets a good start; and as soon as Paul heard of 
this deplorable result of his teaching he took most energetic 
measures to correct all misconceptions and to strengthen the dis- 
cipline of the church. 

This history has repeated itself again and again. Under this 
apocalyptical preaching people have been wrought up into great 
nervous and religious excitement. Neither the immediate nor 
the permanent results have seemed helpful or wholesome. The 
latest and largest illustration of this fact in our American history 
was what has been called the Millerite movement of 1843. William 
Miller was a man with only a common-school education. An 
avowed atheist in early life, at the age of thirty-four he became 
a Baptist. For years he studied history and the Scriptures and at 
last became convinced that the Second Coming of the Lord would 
be about the year 1843. He believed himself to be divinely led 
into the ministry and into the public proclamation of the result 
of his researches. Between 1833 and 1843 h e gave three thou- 
sand two hundred lectures on the fulfilment of the prophecies at 
the latter date. Tens of thousands of people were convinced by 
his arguments and appeals. 
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Litch of the Methodist church and Himes of the Christian 
Connection joined with Miller the Baptist in writing and preach- 
ing and holding camp meetings in which realistic pictures of the 
coming judgments were portrayed with such power that multi- 
tudes were stirred to intense enthusiasm. When the prophesied 
dates drew near, great excitement prevailed in many places. 
Property was sold at great sacrifice or was given away. Farmers 
refused to harvest their crops, the great catastrophe being so near 
at hand that it seemed like an evidence of unfaith to make prep- 
aration for a time that would never be. Some of the Adventists 
thought the end of all things would come early in that year, 1843. 
Different dates were decided upon, and one after another went 
by and nothing happened in accordance with their expectation. 
On October 6 William Miller wrote: "If Christ does not come 
within twenty or twenty-five days, I shall feel twice the disap- 
pointment I did in the spring." 

October 22 was the day upon which the most intelligent of the 
Adventists had fixed for the final testing and triumph of their 
hopes. Some prayed incessantly for weeks before that date. 
Some went out into the open fields or upon high places to greet 
their Lord when he appeared with a shout, with the voice of an 
archangel, and with the trump of God in the sky. The day passed 
quietly as other days; and more or less slowly the deluded people 
went back to their daily tasks. Many reviewed their calculations 
and revised them in order to bring the day of the final catastrophe 
to some later date, and in this way their expectations were kept 
alive until 1847. Finally all concluded that they had been mis- 
taken, and Miller voiced the conclusion of most of them when he 
said, "Were I to live my life over again, with the same evidence 
that I then had, to be honest with God and man I should have to 
do as I have done. I confess my error, and acknowledge my dis- 
appointments; yet I still believe that the Day of the Lord is near, 
even at the door." He died in that mistaken expectation. 

It was a mistaken expectation in the days of the apostles. It 
was a mistaken expectation in the days of the Millerites. Surely 
the centuries ought to have taught us wisdom at this point. These 
apocalypses have no authority in them to settle either the dates 
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or the accompanying phenomena of the last times. Those who 
have trusted in them have had their expectations falsified in the 
event again and again. Each new generation, however, is apt to 
forget the experiences of its predecessors, and there are many 
pious souls in every generation who know nothing at all of past 
church history and who are ready to believe that any doctrine 
plausibly presented as with scriptural authority is divine in its 
origin and not to be questioned in its present-day application. 

It was my fortune to pass through one local religious excite- 
ment with many features in common with those occasioned by 
Paul's eschatological preaching at Thessalonica. I was living in 
the state of California and not far from Oakland and San Fran- 
cisco when the Doomsealer excitement took place. Mrs. Wood- 
worth had been holding revival meetings with great success for 
several months in the city of Oakland. The meetings had been 
moved from place to place in order to obtain larger accommoda- 
tions, and at last a huge tent was erected, capable of holding eight 
thousand people. Trances and visions became a common occur- 
rence in these meetings, and the tent was crowded at every service, 
many being attracted by curiosity to see these trance phenomena. 
Mrs. Woodworth and her followers ascribed all of these things to 
"the power," as they called it, and they had implicit confidence 
in its divine origin. 

On January 25, 1890, George A. Erickson, a Norwegian labor- 
ing man, had a vision of the destruction of all the San Francisco 
Bay cities by a great earthquake and tidal wave, and the Lord 
revealed to him the date of that destruction, April 14, 1890. The 
proclamation of this vision created intense excitement, which was 
increased almost daily by revelations to other prophets and 
prophetesses. Mrs. Boillot had a vision of the swallowing up of 
San Francisco and Oakland in a tidal wave. Her little child, only 
two years and a half old, was under "the power" twice all night 
long, and when she awakened she seemed terribly frightened and 
cried all day long that "she did not want to fall into the water 
that was all around everywhere." John Kelly in vision saw 
himself walking along Market Street, San Francisco, when suddenly 
everything began to quake and men and women rushed screaming 
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from the buildings, and the walls fell out, and with a great roar the 
earth split open and swallowed up everything. Mrs. Gifford in a 
vision saw the whole country about San Francisco sinking and she 
screamed and fell into her husband's arms in a faint. When she 
recovered she claimed that the Lord had revealed to her that the 
destruction would take place April 14, 1890, at 4:45 p.m. 

Edward F. Maggart, a lad of eighteen years, while lying under 
"the power" in the big tent, saw the destruction of the Bay cities 
and then the spirit carried him to Lake Michigan where he saw 
the destruction of Milwaukee and Chicago. Prophet Erickson, 
the original Doomsealer, kept well in advance of the others with 
his revelations. One Sunday afternoon at his own home the 
Lord showed him the map of the world in five divisions, America, 
Europe, Asia, Africa, and Australia. Then the Lord showed him 
the five wounds in his own body, where he was pierced and suffered 
for each of these parts of the world. "He pointed to the wounds 
in his two hands and two feet and his side, with the blood running 
out of them for these five parts of the world. The blood was able 
to save them all." On January 27, Erickson had a vision of the 
destruction of Chicago and Milwaukee. "Then he showed me 
the great city of Chicago and its railways, and that it would sink 
in the earthquake, and the waters of Lake Michigan would flow 
over it. There should be heard no more whistle of the cars therein; 
no more voice of man; the name of Chicago even should be heard 
no more. The Lord then showed me the line of the Northwestern 
Railway from Chicago to Milwaukee. He showed me that Mil- 
waukee would sink like Chicago, and in the same great earthquake 
and that Lake Michigan would cover it the same as Chicago. " 

Erickson's visions extended farther still and he prophesied the 
future history and destiny of most of the nations of Europe. 
However his interest centered principally upon the destruction 
of the Calif ornian cities, and the most of the Doomsealers had 
revelations concerning this alone. About sixty of them in all had 
this event revealed to them in vision. Hundreds had visions con- 
cerning other things. Still others who came under "the power" 
were assured that what Erickson and the other prophets had said 
was true. The great catastrophe was to be preceded by one 
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week of terrible winds, destructive hail-storms, dense fogs, and 
earthquakes. As this week approached, the faithful set about 
the task of warning all the people. Evangelist Bennett mounted 
his bicycle and rode up and down the city streets and the country 
roads, crying aloud, "Flee! Flee! Flee! Flee to the mountains !" 
Others rang doorbells and left their message of the coming doom. 
Others frequented the railroad and ferry stations, calling upon sinner 
and saint alike to "Beware!" and to "Prepare!" for the day of 
destruction now close at hand. 

The warning week had none of the predicted physical phenomena 
in it, but when April 14 arrived, camps of the elect had been estab- 
lished at Santa Rosa, Saint Helena, Vacaville, Cazadero, and many 
other points in the mountains; and these camps were filled with 
those who had fled from the destruction of the cities in the plain. 
No one will ever know how many left for the East at about that 
time in order to be on the safe side and out of harm's way. I was 
in a college faculty, fifty miles away from San Francisco, when 
these things occurred; and many refugees passed through our 
city on their way to the Santa Cruz mountains. One of our 
students, a Sophomore, joined their company; and we had to dis- 
cipline him afterward for leaving school without permission. 
April 14, 1890, was a day like other days. The Doomsealers came 
back to their homes and former occupations after a time and the 
world went on as usual, except that Erickson was declared insane 
and was shut up in the Stockton Insane Asylum. Sixteen years 
later, on April 18, 1906, San Francisco had its visitation of earth- 
quake and fire. No one foretold that day of doom. It came 
unexpectedly, like a thief in the night, as the Day of the Lord always 
comes. Its definite date had never been set down beforehand in 
any authoritative calendar. 

Paul always believed that the proper attitude to maintain 
toward the Second Coming of the Lord was not that of an excited 
anticipation of an immediate catastrophe but that of a faithful 
performance of daily duties and quiet waiting for the fulness of 
the times. He wrote to the Thessalonians in this First Epistle 
that they had turned from idols unto God to do two things, to 
serve the living and true God and to wait for his Son from heaven 
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(1:10). Active service and patient waiting were better than any 
amount of fuming and fretting and over-haste and zeal. Paul 
never allowed this apocalyptical expectation to disturb the serenity 
of his faith or the orderliness of his private or public life or his 
diligent pursuit of his present duty. He had the spirit of St. 
Francis de Sales who was playing a game of whist when someone 
asked him what he would do if Christ were at hand, and who 
replied, "I would finish the game; for his glory I began it." He 
had the spirit of that old Puritan who when the Dark Day came 
unexpectedly upon them there in New England and someone in 
great alarm moved that the assembly should at once adjourn, 
inasmuch as it would seem that the Judgment Day had come, 
arose in his place and said, "If this be indeed the Judgment Day, 
it cannot, find us better employed in any respect than in quietly 
doing our duty. I move that the candles be lighted." 

He had the spirit of that other Puritan, Parson Carter, of whom 
we are told that he once called unexpectedly upon a member of 
his church who was hard at work in a tanyard, for he was a tanner. 
When the minister tapped him on the shoulder, the man turned 
in surprise and apologized for being so employed. Then the 
parson said, "Let Christ when he cometh find me so doing." 
"What," said the man, looking down at his dirty hands and clothes, 
"doing this?" "Yes," said the parson, "faithfully fulfilling the 
duties of my calling." John Wesley had the spirit of Paul. A 
lady once said to him, "If you knew that the Lord would come at 
twelve o'clock tomorrow night, how would you spend the inter- 
vening time?" The tradition is that John Wesley answered, 
"I would spend the intervening time just as I intend to spend it. 
I would preach tonight at Gloucester, and again tomorrow morn- 
ing. After that, I would ride to Tewkesbury, preach in the after- 
noon, and meet the Society in the evening. I should then go to 
friend Martin's house, as he expects to entertain me. I would 
converse, pray with the family, retire to my room at ten o'clock, 
commend myself to my Heavenly Father, go sound to sleep, and 
wake up in glory." That was the Pauline attitude in this matter. 
Paul believed in the speedy advent of the Lord from heaven; 
but he went about his work every day just the same. There 
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never would have been any disturbance of the orderly life of the 
Thessalonian church or of any later church if all who believed in 
the close approach of the end of all things had held that belief in 
the same sane and sensible fashion as the apostle Paul. 

We formulate our conclusions from this study as follows: In 
the beginning of his ministry Paul preached the same eschatology 
as the other apostles. In all probability they thought that they 
had a sufficient warrant for their expectation of the speedy Second 
Advent of the Lord in their memory of the sayings of Jesus him- 
self. We believe that Paul and they were mistaken in this expec- 
tation. After nineteen centuries of waiting we know that they 
were mistaken, as all others have been, who expected this Advent 
in their generation or in their century. We think that it is wholly 
to Paul's credit that he held to his doctrine of the immediate 
Second Advent with such sanity of conduct and such common- 
sense in personal behavior and public exhortation. We judge 
that the apocalyptical imagery in which Jesus and Paul and John 
clothed their eschatology was influenced largely by the current 
apocalypses of their day. This imagery is nothing but the drapery 
appropriate to that time and place, and all that we are interested 
in today is the body of truth from which this drapery may be 
stripped, as no longer useful but rather as hindering our percep- 
tion of the things that abide. What was helpful to the oriental 
of two thousand years ago may be harmful to us. Great harm has 
resulted from the attempt to interpret literally apocalyptical sym- 
bols and to deduce doctrines from the details of apocalyptical 
imagery. Many of these were pure poetry in the beginning. All 
of them may be disregarded in the Christian life and activity of 
today. 



